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Introduction:

The glorification of the Vratya remains to be the main theme of the Atharvaveda. It describes the
Vratyas as the lord of all the Gods' or cosmic powers who ge:ne:rate2 and maintain this world. He is the
supreme person as it were. Vratya was there in the creation. He is not originated by any agency, spiritual
human or divine. He stirred about. He impels Prajapati,’ the source of all creatures to action. Prajapati ,
the lord of creatures saw gold in himself.* Thus he started the act of creation of all creatures. Prajapati,
at he first creation of Rta (the supreme being ), created all the universes, all the creatures and all space,
out of the material provided by the primordial waters, or by their fundamental nature in the form of the
tortoise. And, having generated all things out of himself, he himself enters into all things. In other
words, he becomes the spirit of all the worlds, all the beings, and of all space. The universe is but a
production of Prajapati. The Aranyaka passage adds that by ‘entering’ is meant pervasion and
accommodation. He pervades over all things, in the sense that he obtains all these things, and he
accommodates all these things in himself so that they are all restrained by him, and nothing over reaches
him. The created universe does not exhaust him; in fact, he transcends it and abides in his own nature.
This aspect of Prajapati is known as Purusa.’

Vratya urged Prajapati to create of all beings. He created that. This may be the golden egg.6
That became one, unique, great, chief, Brahmana, fervor and truth. From that Vratya was born.” Thus
Vratya though existed in the beginning of creation, through the gold (or golden egg) of Prajapati along
with Brahmana was born. He became great. He became the great god Mahadeva.® He encompassed the
lordship of the gods and himself became I$ana (the lord).” He became the sole Vratya. He took the bow
of Indra for himself. Its interior was blue and back red. With blue he envelops his detested rivals and
with the red he pierces the men who hate him.'® Vratya thus became the highest Brahmana, Mahddeva,

"' “Sa devanamisam paryait sa i$ano-abhavat’, AV, XV1.5

? ‘Tat prajanayat’, Ibid. XV.1.2

I ‘Vratya asidiyamana eva sa prajapatim samairayet’. Ibid. XV.1.1

* ‘sa prajapatih suvarnamatmannapasyat tat prajanayat’, Ibid. XV.1.2

> Yiradagre samabhavad virdjo adhi piirusah’, AV, XIX.6.9.

O Ibid. XV.1.1-2

7 ‘tadekamabhavat tallalamamabhavat tanmahadabhavat tajjyesthamabhavat

tad brahmabhavat tat tpo-abhavat tat satyamabhavat tena prajayata’, Ibid.

XV.1.3

% ‘so-avardhat sa mahanabhavat sa mahadevo-abhavat’, Ibid. XV.1.4

? Sa devanamisarm paryait sa isano-abhavat’, AV. XV.1.5

10" sq ekavratyo-abhavat sa dhanurddatta tadevendradhanuh’, Ibid. XV.1.6
‘nilamasyodaram lohitam prstham’, Ibid. XV.1.7

‘nilenaivapriyam bhdtrvyam prornoti lohitena dvisntam vidhytiti
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I$ana and the sole Vratya. He took the bow of Indra. Thus he combines in himself Brahmana,
Mahadeva, and Indra."!
Seat of Vratya:

The ascetic Vratya used to stand for one full year. The Gods said to him why do you sand in this
way.'? He said let them bring for me a proper seat."> They brought a seat for that Vratya. Of that seat,
the summer and spring were its two feet; both the autumn and rainy seasons were the other two feet.
Brhat and Rathantara were the two length-wise bars. Yaridyaniya and Vamadevya were the two
diagonal bars. The Rk-Mantras are strings tied at the top and the Yajus are the strings at the bottom. The
Veda is the cushion, the Brahmana is the pillow. The saman chant is the seat; the Uthgitha chant is the
support. The ascetic Vratya takes that seat. And then all the living beings sat near him.'* All beings who

known this; have the capacity to seat near him. 15

Cosmic effects of the movement of Vratya:

When Vratya moves towards Eastern region, he becomes enriched with the might of the Maruts,
he makes the mind the eater of food, and moves forward. He who knows thus, he eats the food
becoming the eater or enjoyer of food with mind."'®

When Vratya moves towards the southern region, he becomes Indra and, makes strength the
eater of food, and moves forward. He who knows thus will eat the food with the strength of the eater of
food."’

When Vratya moves towards Western region, he becomes the king Varuna making the water
itself as the source of food, and moves forward. He knows thus, will eat his food, thus the water is the
source of food.'

brahmavadinoomvadanti’, 1bid. XV.1.8
"' Singh, Nagendra Kumar, The Vedic Mythology, APH Publishing Corporations,

Delhi, 1997

2 . . _ . . _ _ .. . s
‘sam samvatsaramirdhvo-atisthat tam deva abruvan vratya kim nu tistasitti’,

1bid. XV.3.1

3 so-abravidasandii me sam bharantviti * Ibid. XV 3.2

™ 4y XV.3.2-10

1> Yisvanyevasya bhiitanyupasado bhavanti ya evam veda’, Ibid. XV.3.11

16 q yat pracim disamanu vyacalanmarutam sardho bhiitvanuvya calanmano-

annadam krtva’, Ibid. XV 14.1

‘manasannadenannamatti ya evam veda’, 1bid. XV.14.2

17 sa yat daksinam disamanu vyacaladindro bhiitvanuvyacalad balamannadan

krtva’, AV. XV.14.3

‘balenanndadenannamtti ya evam veda’, Ibid. XV.14.4

¥ sa yat praticim disamanu vyacalad varuno raja bhiitvanuvyacaladpo-annadrih
krtva’, Ibid. XV.14.5

‘adbhirannadibhirannamatti ya evam veda’, Ibid. XV.14.6
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When Vratya moves towards the Northern region, he becomes the king Soma, worshiped by the
seven Rsis, making the offering as the source of food. He knows thus eats his food in the same way as
the food-eater accepts the offering.'’

The divine Vratya:

The sense organs of Vratya such as eye, ear etc. are the different deities. The Atharvaveda
describes Virat figure of Vratya. The right eye of Vratya is the Sun and left is the Moon. His right
ear is Agni and left is Pavamana. His nostrils are day and night. His head and skull are Diti and
Aditi. Year is his head. By day he is turned to the east and by night to the west.”

Vratya’s Pranas, Apanas and Vyanas are seven each.”’ Each of them is identified with some
deity. His seven Pranas are Agni, the sun, the moon, Pavamana, the water, the animals, and all
subjects.22 His seven Apanas are idendified with seven sacrificial details. They are Paurnamdsi, Astka,
Amavasya, Sraddha, Diksa, Yajiia and Daksind.23 His seven Vyanas are earth, sky, heaven, lunar
mansion, seasons, groups of seasons and year.24 The gods go about with the same purpose. The seasons
go after the year and Vrdtya.25

? “sa yadudicim disamanu vyacalat somo raja bhiitvanuvyacalat saptarsibhirhuta
ahutimannadim
krrva’, Ibid. XV.14.7
‘ahutyanndadyannamatti ya evam veda’, Ibid. XV.14.8.

20 g4V XV 18.1-5

21 « -
tasya vratyasya

sapta pranah saptapanah sapta vyanah’, 1bid. XV.15.2

2 prathamah prana wrdhvo namdyam so agnih’, Ibid. XV.15.3

“...dvitiyah pranah paudho namasau sa adityah’, Ibid. XV.15.4

¢

...trtiyah prano3bhyii dho namasau sa candramah’, 1bid. XV.15.5

I3

...caturthah prano vibhiirnamayam sa pavamanah’, 1bid. XV.15.6

I3

...paricamah prano yonirnama tda ima apah’, Ibid. XV.15.7

¢

...sasthah pranah priyo nama tai me pasavah’, Ibid. XV.15.8

3

...saptamah prano-aparimito nama ta imah prajah’, Ibid. XV.15.9
2 ‘pratho-apranah sa paunamasi’, AV. XV.16.1
‘dvitiyo-apranah sastaka’, Ibid. XV.16.2
‘trtivo-apanah samavasya’, 1bid. XV.16.3
‘caturtho-apanad sa sraddha’, 1bid. XV.16.4
‘paricamo-apanah sa diksa’, Ibid. XV.16.5
‘sastho-apanah sa yajiiah’, 1bid. XV.16.6
‘saptamo-apanasta ima daksina’, Ibid. XV.16.7
* Ibid. XV.17.1-7

* Ibid. XV.17.8-9
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Months and Chants as attendants and guardians:

For him (Vratya) in the eastern region, they made the two spring months as guardians, and Brhat
and Rathantara chants his two attendants. The two spring months guard in the eastern region, and Brhat
and Rathantara chants are his attendants, the man who possesses this knowledge.?® For Vratya, from the
southern region, they made the two summer months guardians, and Yajiayajiiiya and Vamadevya are
the two attendants. The two summer months guard in the southern region, Yajiayajiiiya and Vamadevya
attend on him, thus it is known.?’ For Vratya from the western region, they made the two rainy months
as guardians, and Vairipa and Vairaja chants as the attendants. The two rainy months guard him in the
western region, and Vairiipa and Vairaja chants are attendants, so it is known.?® For him, in the northern
region, they made the two autumn months as guardians, and Syaita and Naudhsa attendants. The two
autumn months guard him in the northern region, Syaita and Naudhsa attend him who known thus.*® For
him, from the fixed (dhruva) region, they made the two winter months guardians, and the earth and fire
as attendants. The two winter months guard in the fixed region, and the earth and fire attend, him who
knows thus.*® For him in the upward region, the two cool months were made the guardians; the heaven
and Aditya serve him. The cool months guard in the upward region. The heaven and Aditya serve him,

thus it is known.>!

Gods as attendents of Vratya:

For Vratya, from the intermediate part of the eastern region, they made the archer Bhava as the
attendant. The archer serves the attendant in the intermediate part of the eastern region; neither Sarva
nor Bhava nor I$ana serves him who possesses this knowledge, or his cattle, or his Kinsman. They made
the archer Sarva as the attendant for the intermediate part of the southern region. The archer Sarva
attends him in the intermediate part of the southern region; neither Sarva nor Bhava nor ISana serves
him who possesses this knowledge, or his cattle, or his Kinsman.

They made the archer Pasupati as the attendant for the intermediate part of the western region.
The archer Pasupati attends him in the intermediate part of the western region; neither Sarva nor Bhava
nor I$ana serves him who possesses this knowledge, or his cattle, or his Kinsman. They made the archer
the formidable god as the attendant for the intermediate part of the northern region. The archer the
formidable god, attends him in the intermediate part of the northern region; neither Sarva nor Bhava nor
I$ana serves him who possesses this knowledge, or his cattle, or his Kinsman. They made the archer
Rudra as the attendant for the intermediate part of the fixed (dhruva) region. The archer Rudra attends
him in the intermediate part of the fixed (dhruva) region; neither Sarva nor Bhava nor I$ana serves him
who possesses this knowledge, or his cattle, or his Kinsman. They made the archer Mahddeva as the
attendant for the intermediate part of the upward region. The archer Mhddeva attends him in the
intermediate part of the upward region; neither Sarva nor Bhava nor I$ana serves him who possesses
this knowledge, or his cattle, or his Kinsman. They made the archer I$ana as the attendant in all the

0 Ibid XV 4.1-3

7 AV.XV4.4-6

8 Ibid XV 4.7-9

* Ibid XV4.10-12
0 Ibid XV.4.13-15
AV XV 4.16-18
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intermediate parts. ISa@na, the archer stands serving him in all the intermediate parts; neither Sarva nor
Bhava nor ISana serves him who possesses this knowledge, or his cattle, or his Kinsman.>?

Vratya and Ocean:

Vratya with his greatness,becoming agile went to the end of earth. It becomes the ocean.
Prajapati, Paramesthi, father, grandfather, water and faith (Sraddhci) becoming rain, stayed with him.
The water, faith and rain approach him who possesses this knowledge. Faith and sacrifice and the world,
having become food and nourishment, turned toward him. Faith, sacrifice, the world, food and
nourishment approach him who possesses this knowledge.33

The powers following the roaming Vratya:

He (Vratya) moved out toward the fixed (dhruva) region. Earth and Agni and herbs and trees and
shrubs and plants followed him. He who possesses this knowledge becomes the dear home of earth and
Agni and herbs and trees and shrubs and plants.34 He moved toward the upward region, after him moved
out both right and truth and sun and moon and asterisms. Verily both of right and of truth and of sun and
of moon and of asterisms does he become the dear abode who knows thus.”> He moved towards the
supreme region. The Rk-verses, the chants, the Yajus verses and the Brahma followed him. Know that
he becomes the dear abode of the Rk-verses, the chants, the Yajus verses and the Brahma.’® He moved
toward the realm of the vast. Following him moved [fihasa, Purana, Gatha and Nardasamsi. Know that
he has become the beloved abode of Itihdasa, Purana, Gatha and Narasarmsi.’ He moved to the distant
region. The Ahavaniyva, Garhapatya and Daksina Agni-s, Yajiia, Yajamana and cattle followed him.
Know that he has become that beloved abode, for Ahavaniya, Garhapatya and Daksina Agni-s, Yajiia,
Yajamana and cattle.”® He moved to the un-indicated region. He was followed by the seasons and those
associated with seasons, the worlds and these belong to the worlds, the months, half-months and day and
night. Know that he has become the beloved abode, of the seasons, of those associated with seasons, the
worlds and those belonging to the world, the months, half-months, days and nights.39 He moved towards
an unreturned region. He thought that he would not return from it. Diti, Aditi, Ida, and Indrant followed
him. Know that he was the beloved abode for Diti, Aditi, Ida, and Indrant.*® He moved out toward the
regions; along with him moved Virat, and all the gods and all the deities. Know that he has become the

ZAVXVS

P Avxv7

 Ibid XV.6.1-3

 Ibid XV.6.4-6

0 AVXV.6.7-9

7 Ibid XV.6.10-12

8 ‘sa paraman disamanu vyacalat’, Ibid XV.6.13
‘tamahavaniyasca garhapatyasca daksindgnisca yajiiasca yajamanasca
Pasavascanuvyacalan’, 1bid XV.6.14
‘@havaniyasya ca vai sa garhapatyasya ca daksindgnesca yajnasya ca
Yajamanasya ca pasinam ca priyam dhama bhavati ya evam veda’, 1bid XV.6.15

Y AV.XV.6.16-18

Y Ibid XV.6.19-21
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beloved abode of Virat, and all the gods and all the deities.*' He moved to all the intermediate regions.
Prajapati, Paramesthi, the father, the grandfather, moved with him. Know that he has become the
beloved abode of Prajapati, Paramesthi, the father, the grandfather.42

In the Atharvaveda the term Vratya is used not in the sense of ‘One who has not performed his
Upanayana’ but its employed in the sense of the highest Brahmana.The highest Brahmana is conceived
and glorious as the Vratya both as divine Vratya, recognized with the great God or Mahddeva, the Lord
I$ana or Rudra and his prototype, the earthly Vratya.

References:

Atharvaveda (Saunaka), part 1 and II, with the padapatha and Sayanacarya’s commentary, Ed. By
Vishva Bandhu, Hoshiarpur, 1960.

Atharvaveda (Saunaka), part III, with the pada-patha and Sayanacarya’s commentary, Ed. By Vishva
Bandhu, Hoshiarpur, 1961.

Atharvaveda (Saunaka), part IV, with the pada-patha and Sayanacarya’s commentary, Ed. By Vishva
Bandhu, Hoshiarpur, 1962.

Atharvaveda- Samhita - Beng. Ed. Haraph Prakashani, Kolkata, 2010.
Atharvaveda- Samhita -Vol-1-VIII, Chowkhamba Vidyabhawan, Varanasi, 2011.
Atharvaveda- Samhita, Chowkhamba, Varanasi,2010.

Atharvaveda Samhita, Ed. By K.L. Joshi, Parimal Publications, Delhi, 2009.

Atharvaveda Samhita, with the Commentary of Sayanacarya, ed. By Shankar Pandurang Pandit, Vols.
I—1IV, Veranasi, 1989.

Atharvaveda-bhasyam- R.L.K. Trust, Hariyana, 2008.
Atharvavediya Brhatsarvanukramanika, ed. By Vishva Vandhu, Hoshiarpur,1966.

Atharvavediya Paippaldadasamhitda, Vol. 1. ed., Durgamohan Bhattacharyya, Calcutta, 1964.(Sanskrit
College Research Series, Vol. XXVL.).

Ganje, S.-“Depictions of the Vrdtyas of Ancient India in Recent Scholarship”. Origins &Development
of Yoga in Ancient India (12th November, 2012), P.1-6.

Heesterman, J.C., “Vratya and Sacrifice”, Indo-Iranian Journal, Volume 6, Issue 1(1962), pp.1-37.

Kalanidhi, A., The Societal Framework Enshrined in the Atharvaveda, Paper Presented at: Workshop on
“Brahmanas and Aranyakas”, Bangalore, May 2002.

! Ibid XV.6.22-23

* ‘sa sarvanantardesananu vyacalat’, Ibid. XV.6.24
‘tam prajapatisca paramesthi ca pitd ca pitamahascanuvyacalan’, Ibid XV.6.25
‘prajapatesca vai sa paramesthinasca pitusca pitamahasya ca priyam dhama

bhavati ya evam veda’, Ibid. XV.6.26

GLORIFICATION OF THE VRATYA WITH REFERENCE TO THE ATHARVAVEDA Page 233



